Varela Project, created and promoted by a leading democratic activist in Cuba, Osvaldo Payá, has gained widespread support among Cuban Americans. The project has petitioned the Castro government to hold a referendum on steps toward democratization based on legal statues of the 1976 communist constitution. Although many groups and individuals in Miami do not support the Varela Project, in large part because it is perceived to be a strategy for change within the communist system, disagreements about the project have not led to threats or violence in the community. In one last example that shows how far removed from current reality Levine's book is, the Cuban American National Foundation has officially adopted a position in favor of negotiations with officials in the Castro regime. This book is not an easy review because it is not an easy read. The reasons are evident from the start: an excessively complex conceptual scheme from which the author draws selectively to guide the historical and empirical analysis. Claiming that scholars have been reluctant to deal with the issue of Cuban ideology, and that whenever they did, they ''misunderstood'' it (5), Kapcia believes that his book fills that gap. To him, Cuban revolutionary ideology is cubanía rebelde, which he claims is the line that runs throughout Cuban history and which he argues should not be confused with cubanidad, or Cubanness. In order to show the difference, he establishes the conceptual parameters of the discussion of this cubanía in an introductory chapter entitled ''The Concept of Cubanía and the Nature of Myth.'' As part of what he calls his ''methodological concerns' ' (33) , that chapter analyzes the concepts of nationalism (as ''imagined communities''), political historical myth, symbols and icons, political totemization, political culture, ritual, gender, and language.
Let it be said, this is an author who knows his theory. Each of these concepts is brilliantly discussed and on those grounds alone the introductory chapter makes a contribution. The problem is that most of these conceptual concerns are subsequently hardly touched upon in a book that is fundamentally intended to elucidate what the author calls ''codes'' in both prerevolutionary and postrevolutionary Cuban history. His central thesis is that throughout Cuban history there has been ''an emerging potential code'' struggling to become reality only to be repeatedly frustrated. He calls that code cubanía rebelde. His argument that those potential codes are to be found at the ''popularempirical'' and not the ''intellectual-theoretical'' level (17) hardly clarifies how one is to discover what is popular and ''potential'' in history. The author offers the following as clarification: ''It can be deemed 'popular' in two senses. Firstly, it exists at the more 'unconscious' level of understanding and motivation, not so much unthinking as unthought and largely uncodified formally, except through the 'codes.' Secondly, it exists as the collective context in which the second level of ideology-the 'intellectual-theoretical'-takes root, develops and adapts'' (17). Without claiming to understand such conceptual twists and turns, this reviewer does understand that the author believes that cubanía rebelde was a ''code,'' an ''ideological reservoir'' (123), which, while ''potential'' and essentially ''implicit'' (97), finally became reality with the 1959 revolution. With opportunity, context, and personal direction, cubanía rebelde emerged as radical revolution, ''its legitimacy unchallenged'' (92).
There were three fundamental historical watersheds in the realization of true cubanía rebelde, according to the author. First, there was, of course, José Martí-hardly a controversial point. Secondly, there was the 1921-31 period, when the Communist party of Cuba was founded. Marxism (based on Leninist theories of imperialism), says the author, began to exercise a subsequent ''unchallenged hegemony'' within the evolving dissidence, as an explanation of Cuba's situation (76). Needless to say, there is no unanimity on this point. Nor is there agreement on the role of the third watershed, Fidel Castro's 1953 ''History Will Absolve Me'' speech. Kapcia calls this speech ''quintessentially cubanist'' and claims that it ''evoked the whole cubanista tradition'' so as to finally codify ''the more coherent ideology of cubanía'' (95). The problem is that Castro's 1953 discourse, while certainly recalling Martí, had nothing to say, directly or indirectly, about the Marxist-Leninist past or present. It was, and not surprisingly at that, very much a social democratic statement, as one would have expected from Castro, a member of the Ortodoxo party sworn to restore the Constitution of 1940, who was, in addition, an active participant in the Caribbean-wide social democratic currents then sweeping the region. And, wasn't that the line taken during the first months of the revolution? Was it not the line evident in that brilliant publication, Lunes de Revolucion, led by Guillermo Cabrera Infante, Carlos Franqui, and Heberto Padilla (among others), all to be purged once the revolution swerved toward Marxism-Leninism? Again, those seeking the author's explanation of this radical redirection of the revolution will find the going tough. By the late 1960s, says the author, ''cubanía revolucionaria could be said to be explicitly Marxist in inspiration and direction, and thus capable of accepting both interpretations of the hegemonic intellectual ideology, unconsciously gravitating towards the 'inwardly oriented' perspective, but more consciously attracted by the 'outwardly oriented' discourse, which offered protection, security and stability'' (140). If by protection, security, and stability the author means the military and economic patronage of the USSR, it eludes me as to how this is ideological, as he defines it, rather than simply geopolitical, as much of the literature has long maintained. If this is so, on what grounds can the author argue that while the Marxist-Leninist discourse fit ''Cuban criteria and empirical models,'' liberal or social democratic ones represented ''exogenous models'' (137)?
Finally, this reviewer finds it frankly quite inexcusable that having cited Afro-Cubans, both in terms of their historical struggles and their cultural/ religious contributions to Cuban ''revolutionary dreams'' (64-65), he then decides that since the history of black radicalism ''remains to be written,'' it necessarily ''falls outside the remit of . . . this study '' (34) . Alas, what Jorge Domínguez once called ''the classic non-topic'' of Cuban historiography remains unaltered in this book. Within reach of my desk sits a worn copy of the enormously useful first edition of Jaime Suchlicki's Historical Dictionary of Cuba (1988) . Having routinely recurred to this work of reference, I join fellow Cubanists in welcoming the publication of a second, expanded and updated, edition of this work. This new edition, the latest volume in a series of historical dictionaries of the Latin American nations, has 453 more pages and is far more attractive than the previous edition as far as typesetting and page design are concerned. The dictionary consists of more than 2,000 alphabetically arranged entries, a new preface by Suchlicki entitled ''Cuba beyond Castro,'' a historical chronology, a 153-page bibliography, 10 maps, and an index.
The dictionary's entries follow a strict A-to-Z format and range in length from four and a half pages (Fidel Castro's) to a single sentence (Eduardo Abela's, for example: ''(1899-1965) . Painter from San Antonio de los Baños.''). The biographical entries include several hundred individuals, from Indian chieftain Hatuey (?-1511) to the balserito Elián González. The majority of the people about whom biographies are written have been chosen because of their importance in politics or international relations. Numerous entries are devoted to Cuba's colonial governors, some of them rather obscure, as well as to some lackluster U.S. officials who served in Cuba in some diplomatic capacity. While a few authors, musicians, and painters are included in the dictionary, the work reflects a strong bias in favor of political figures over those of the cultural, religious, and economic realms. Cubans of the diaspora are also underrepresented. Significantly, for example, there is no entry on Roberto Goizueta, the
